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ness and aloofness, produced by $ruti; there follows the resurrection of the Atman from the body, the realisation of its true nature, by means of true knowledge, and the comprehension of the one and only Atman. Thus the embodied and non-embodied states of the Self are due entirely to discrimination and non-discrimination, as it is said (Katta-Up. I. 2, 22): 'Bodyless within the bodies.' This non-difference between the embodied and non-embodied state is recorded in the Smriti also (Bhag. Gita, XIII. 31) when it is said: ' 0 Friend, though dwelling in the body, it (the Atman, the Self or the soul) does not act and is not tainted.'
The Atman unchanged amidst the changes of the World.
You see now that what $ankara wishes to bring out, and what he thinks is implied in the language of the Upanishads, is that the Atman is always the same, and that the apparent difference between the individual soul and the Supreme Soul is simply the result of wrong knowledge, of Nescience, but is not due to any reality. He is very anxious to show that Pragdpati also in the teaching which he imparted to Indra and Viro&ana could not have meant anything else. Pragapati, he says, after having referred to the individual or living soul (the gtfva), seen, or rather seeing, in the eye, &c., continues,.' This is (if you only knew it) the immortal, the fearless, this is Brahman/ He argues that if the seer in the eye, the individual seer, were in reality different from Brahman, the immortal and fearless, it would not be co-ordinated (as it is by Prag&pati) with the immortal^ the fearless Brahman.